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Olam HaTorah -

Mercy Triumphs Over Judgment
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Go and learn what this means, 'l desire mercy, and notfEz.'
For | came not to call the righteous, but sinners foergance. — Jesus

Introduction

In the Hebrew Scriptures, the law of the Lotarét Adona) refers to the revelation of
God’s will for human beings to live rightly beforém in light of His reality and
holiness:
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A “The Law of the L-rd is perfect, converting the sou!”
o {Psalm 19:7)
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“Blossed are those whose way is Marmeless, who walk In the
law of the L-rd” (Psalm 119:1)

By functioning as a “looking glass” of our inwardrdition, the Law of the Lord reveals
both the divine standard of life required of thaddik(righteous person) and also the
truth of our own need for deliverance from oursslMgonetheless, in order to be justified
before the Lord, the lagualaw demands that we live as morally perfect agents
regardless of our heredity, infirmities, sociaks$a education, and so on. “Sanctify
yourselves therefore, and be holy: for | am the DORur God” (Leviticus 20:7).

As Jesus himself said in Matthew 5:48:
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“¥ou therefore must be perfect, as vour heavenly Father is perfect”

by John J. Parsons 1 Hebrew4christians.com



N Hebrew for Christians

- www.hebrew4christians.com Olam HaToral

And as James the Righteous said:
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“Faor whosoever shall keep the whole law, and yvet offend in one
pofad, ke s quilty of all.” James 2:10)

Indeed, even the inner voice of conscience provededence for a “categorical
imperative” to always do what we (intuitively) knasvright. As Immanuel Kant put it,
“Act only according to that maxim by which you cainthe same time will that it would
become a universal lawGfoundwork of the Metaphysic of Morgler as Rabbi Hillel
put it, “What is hateful to yourself, do to no othéMishnah, Avdt or as Jesus said, “So
whatever you wish that others would do to you, o & them, for this is the Law and
the Prophets”Nlatthew 7:12.

The moral aspect of the law finds its most concesqaression ituchot ha’eventhe
tablets of stone inscribed witkseret Hadiberot the Ten Commandments - and
constitutes the fundamental moral requirementsrgbyethe Lord God of Israel to His
people.

The moral law of God does not change or accommattié to the weaknesses and
frailties of mankind, however, and stands foresethe abiding truth of God’s
requirements for the human soul to be blamelesséétim. If we do not realize this, it
is because we are asleep or morally deadened; lroytbe moment we awaken and
become alive, life itself becomes tragic. As Raa'8h(the Apostle Paul) said, "l was
alive without the law once: but when the commandnsame, sin revived, and | died"
(Romans 7:9).

This is theconviction of our sinful conditiorgnd it is itself a gift
from heaven, for without it we would never atteodtie need of
our hearts for an abiding hope that can overcomedndict of
alienation and death that hangs over us all... \bi@ldvnever
pursueteshuvah.

Now in the Jewish tradition, the moral law is ofesquated with the Torah of Moses, that
is, the 613 specifimitzvot,mishpatimandchukkimthat are found in the collective
writings of Moses. In the rabbinical tradition, sigevarious commandments, judgments,
and decrees are further supplemented and defingaelbd¥Oral Law,” which is likewise
considered binding on the observant Jew. In factpime Orthodox traditions of Judaism,
the claim goes even further, in that God Himselasind to the Torah of Moses in a way
that an engineer is bound to the finished bluepmrtan architect.
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A potential source of confusion regarding the Statiithe law of God is that while it is
true that the underlying moral aspect of the TafMoses is indeed unchanging (as
Jesus Himself attested), the various ceremoniatandaws, which are a function of the
covenantal expression of the law, may not be. heiotvords, were the Lord to make a
new covenant with Israel, then, though the morpéets of the law would still be
eternally binding (e.g., “love the Lord your Godida“love your neighbor as yourself”),
the ritual expressions of the covenant might unalettange, based on the new terms of
the agreement.

This exploratory article attempts to demonstraée the Torah of Moses, at least with
respect to covenantal expressions determined at &nceremonial and civil laws, is not
immutable and the exclusive possession of natienaél, but is rather subject to the
greater purposes and plans of the Lord to redsdeat humanityfrom their lost condition
of alienation from Him.

Defining our Terms

The question of whether the “Torah” is immutable anchanging first requires that we
define what is meant by the term Torah. Here aneesof the ways to understand this
term:

1. Torah asthewritings of M oses. Often people consider the wofdrahto refer
to the first five books of the Hebrew Bible: Gersggtxodus, Leviticus, Numbers,
and Deuteronomy (sometimes referred to as the “alstaf). Among more
Orthodox Jews, Torah literally refers to the indival letters written on kosher
parchment as dictated from heaven and perfectlyrdec by Moses on Mount
Sinai. These writings of Moses have been meticlyqueserved by the Jewish
scribeg(soferim)over the millennia in the form of%efer Torahpr Torah scroll,
which is considered to be the most sacred objed¢wish life.

Note that Torah in this sense not only refers gphysical parchments that
comprise a Sefer Torah, but to the variougvot,chukkim,andmishpatim
established at the covenant of Sinai, with the Cemmandments as its
underlying foundation.

2. Torah astheWritten and Oral Law. A more traditional Jewish understanding
of the wordTorahrefers to the written Torah scroll of Mosasd the Oral torah,
both of which are believed to be revealed to MaseSinai. The Written Torah
(calledTorah shebikhtavis comprised of the Five Books of Moses; the Oral
Torah (calledlorah sheba’pehyvas later codified as the Mishna and Talmud, and
provides authorized commentary to the Written To@i#ten the words of the
prophetgnevi'im) and writingg(ketuvim)are included in this usage of the word
Torah (though they are given a subordinate positidarms of revelatory
authority). In this usage, then, Torah refers tawwhould be commonly called the
Old Testament Scriptures (i.e., the Tanakh) as agethe Mishna/Talmud.
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3. Torah as Jewish Halakhah and Custom. The previous definition of Torah does
not really do justice to the traditional (and Ratal) view, which considers
Torahto be not only the written and oral Torahs, le@i'im andketuvim(i.e.,
Nakh), butalsothe entire corpus of Jewish religious literatuseegpressed as the
majority view of the rabbis and their legal deassince the time of the
destruction of the Second Temple (the period ofRaehedrin andugot)to the
present. Collectively this view of Torah may becre¢d to avhalakhah.a line of
transmission from God to Moses (in the Torah), ulgfothe prophets, through the
men of the Great Assembly, the Talmudic Rabbistaadralmudic literature,
down to several medieval codes and their respdnsdnort,halakhahrefers to
the collective corpus of Jewish rabbinic law, cust@nd tradition. Halakhah also
includes the rabbinical idea gézerah putting a “fence” around the
commandments of the written Torah to ensure comgdiavith the mitzvot.

Interestingly enough, Jewish tradition seems toagoways with this idea of
Torah as halakhah. On the one hand, it tends tmeraie the various
commandments of the Scriptures and engages inugradakhic(legal)
discussions regarding the meaning and applicaficage law, and on the other
hand it tends to distill the various commandmeatsiore general principles that
are fewer and fewer in number. For exampléVakkot 23b-24dhe discussion
goes from an enumeration of the 613 commandmeetgifebd in the Torah, to
David’s reduction of the number to 11 (Psalm 1&)skiah’s reduction of the
number to six (Isaiah 33:15-16); to Micah’s redowtto three (Micah 6:8); to
Isaiah’s further reduction to two (Isaiah 56:1);ttte one essential commandment
by Habakuk (“But the righteous shall live by high& - Habakuk 2:4). It is
enlightening to see how Rabbi Sha’ul (Paul) likeadsstilled the varioumitzvot
to this same principle of faith (Romans 1:17, Galtat 3:11, Hebrews 10:38).

4. Torah asDivineInstruction. The wordTorahcomes from the root worgod-
resh-hey)meaning "to shoot an arrow" or "to hit the mark."

In its noun form, the word basically means theédiion" or "instruction™ of
mankind regarding the revelation of God’s will. émstood in this most general
way, Torah obviously predates the giving of theaBmlaw to Israel, as the
following examples demonstrate:

- Adam and Eve were instructed that there was ondy@od whom they were
to obey in covenant relationship (Gen 2:16-17)sTiiessentially the first
commandment (“I am the LORD your God.”)

- After their sin (which was essentially a violatiohthe second commandment,
“you shall have no other gods beside me”), AdamEwvel were graciously
given the promise of redemption (Gen 3:15) anddieof blood sacrifice
(Gen 3:21).

(continued next page)
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« Both Cain and Abel brought offerings to the LORD{ Bbel's was regarded
as aright (i.e., blood) sacrifice whereas Cairéswejected (Gen 4:3-7).

« After murdering his brother, Cain was given thdlsikommandment: "Thou
shalt not kill" (Gen 4:10-16).

« Enoch was such a godly man that he "was not" irrhés How is it that one
man is godly and another is not if there is norucdton from the LORD?

« Seth and his son Enosh began to call upon the Néthe Lord (Gen 4:26),
and their descendant Noah “walked with God” (G&3).6:

« The Great Flood was a judgment from the LORD agawuasldwide apostasy
and chronic idolatry (Gen 7).

« Noah offered sacrifices to the LORD and distingatbetween the “clean”
and the “unclean” animals (Gen 7, 8:20). God furti@e gave him laws
regarding not eating blood (Gen 9:4) and institutechan governmental
authority for capital offenses (Gen 9:6-7).

« The idolatrous humanism of ancient Bavel was judgethe LORD (Gen 11)

« The covenant God made with Abraham was unilatertdie sense that only
God participated in the covenant ritual (Gen 15t9-2braham’s response of
faith was counted to him @sedakah(righteousness).

« Of Abraham it is written that “he obey¢shema)my voice and kepfshamar)
my charge, my commandmeiftaitzvot),my statutegchukkim),and my laws
(torah) [Genesis 26:5]

« Abraham, Isaac, and Jacob all offered acceptabldisas to the LORD, thus
implying an understanding of the laws of sacrifice.

« Moses obeyed the commandments of the LORD and iwenEgypt to
deliver the Israelites from bondajyeforehe was given the lawcode on Mount
Sinai.

In this most general sense of the term, then, Toaahbe understood as simply as
instructionabout how to live rightly before God and with mePresupposed in this
definition is the establishment ottavenanbetween God and mankind wherein the
scope of what constitutes Torah (i.e., the ternth®fagreement) may be understood.

In this regard, the eight covenants revealed iip&oe (the Edenic, the Adamic, the
Noabhic, the Abrahamic, the Palestinian, the Moghie Davidic, and the New Covenant)
each present a different (though not mutually esiek) set of laws regarding how to be
rightly related to God. Moreover each of the covdsas ultimately predicated upon the
promise of the coming Seed who would removekeédalah(curse) upon mankind and
restore the children of man back to God.
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Questioning the Dogma of Maimonides

The immutability of the Torah of Moses (or the coart given on Sinai) is one of the most
basic principles of the Jewish faith. Indeed, tla@Ram’s ninth principléMishneh Torah)

is the belief that the lawcode given to Moses oruMdinai is entirely unchangeable and
never to be superceded by another form of ToA@ihnma’amim be’emunah sh’leimah,
shezot ha-Torah lo t’hei muchlefet velo t'hei Toeatheret me’eit ha-borei yitbarakh
sh’'mo(“l believe with complete faith that the Torah wilbt be changed nor will there be
another Torah from the Creator, blessed be His Nareen today this faith in the
eternality of the Torah is expressed each tim&#mgat Torah ceremony is completed at
the synagogue, when the Torah scroll is held uptla@geople recite:
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“And this is the Torah which Moses set before thiédeen of Israel” (Deut 4:44)

When this statement is made, the claim is beingentiaalt the scroll being held up before
the congregation is entirely identical with the dlothat Moses himself received while
upon Mount Sinai thousands of years ago. As shéhyésponse is a sort of “vote of
confidence” in the work of theoferim(scribes) and their work in preserving the Torah
scrolls throughout the centuries.

Textual Changes by the Soferim

However, as a matter of historical fact the origs@ipt of the Torah was not the square
script (callecketav ashurijtthat has been preserved over the centuries bsoflieeim
(scribes), but rathdeetav Ivri- an earlier script that resembles ancient PhaamicThis
statement is born out not only by qualified palegrlists, but by Jewish authority itself,
since the Talmu@Sanhedrin 21bitself says:

Mar Zutra or, as some say, Mar 'Ukba said: Origyniale Torah was given to
Israel in Hebrew characters and in the sacred [glejdanguage; later, in the
times of Ezra, the Torah was given in Ashshuritipt@nd Aramaic language.
[Finally], they selected for Israel the Ashshustript and Hebrew language,
leaving the Hebrew characters and Aramaic langé@ge hedyototh. Who are
meant by the 'hedyototh'? — R. Hisda answers: Tutbéans (i.e., Samaritans).
And what is meant by Hebrew characters? — R. Hisdd The libuna'ah script.

The “they” in this statement refers to the menhef Great Assembly, and in particular,
Ezra the Scribe whivansliteratedthe ancient Hebrew script into the Aramaic saipt

his day. Ezra did this to distance the Jewish pebipim the Samaritan transplants living
in Israel after the return of the Jewish captiveBabylon (the Samaritan Torah still uses
the olderketav Ivriand is extant today).
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Now the question that is begging to be asked iplyithis: By what authority did Ezra
translate the Torah inteetav Ashuritespecially since Moses himself in the Torah state
“You shall not add to the word that | command yoor, take from it, that you may keep
the commandments of the LORD your God that | cominau” (Deut 4:2)? There is no
one-to-one correspondence between the two sceipitgr in morphology or in phonetics,
S0 is it not obvious that the transliteration of&mepresents a real change in the Torah
itself?

Moreover, the calligraphic embellishments of theeem, most notably th&agin (or
“crowns”) attached to seven of the 22 letters ef Ashurit script, are hereby made
suspect, as are the mystical speculations enteddin various Kabbalists regarding
them.

Note: Jesus endorsed both the threefold divisighefTanakh (Luke 24:44) and the
authority of the Torah (Matt 5:17-18) and therebyaioned the Ezratic transliteration,
and therefore Christians do not need to be distuai®ut the authority of the Hebrew
text of the Old Testament....

Changes to the Torah in Olam Haba

The sages believe in tvadams(worlds): A this-world(olam hazehand a next-world
(olam haba)with a Messianic 'transitional’ world somewher¢hatintersection (each
olam reflects an 'indefinite’ duration of time, Imatt an ‘infinite duration’). The question
that needs to be considered is whether the Toraterstood here to refer to the various
mitzvotfound in the writings of Moses, will abide as “e@sting” commandments, or
whether the conditions of the world will be so sBoitmed that they will no longer apply.

Some Jewish sages (such as Rebbe Schneersonxithtieas inyemot HaMashiackthe
days of the Messiah) the Torah will be more striotbeyed, but in thelam haba the
world to come - “the mitzvot will be nullified,” wbh means that they will no longer be
needed, since they will be “as the light of a candinullified in the blaze of the noonday
sun.” In other words, in heaven itself there wél to litany of mitzvot that will be
scrupulously adhered to, since the Substance bivhiah the commandments aimed will
be fully manifest. As Schneerson said, “In the @wad come, the mitzvot will be
annulled. No longer will the laws of the Torah he stuff of a divine relationship with an
extrinsic reality. Rather, they will be fully andequivocally realized in a world that is
no longer separate from its source, unhindereddws” that define a finite and mortal
world.”
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Contrary to the dogma of Rambam, not all of theiSlewages agree in the dictation
theory of the Torah as an immutable document:

“We absolutely do not admit that which Maimonida&lldown, that the entire
Torah will not change, for there is no decisivegirr this -- neither from reason
and logic nor from the Bible. Verily, the Sage$ tel that the Holy One will give
a new Torah in the future. If our King should wishchange the Torah, or
exchange it for another, whatever the King wishd®ther it be to descend on
Mount Sinai or another of the mighty mountainseween a valley, there to appear
a second time before the eyes of all the livingweelld be the first to do His

will, whatever be His bidding.

R’ Abraham Hayim Viterbo (quoted from Marc Shapik@itman:2004, in The
Littman Library of Jewish Civilization)

Changes to the Torah in the Messianic Age

In yemot hamashiachthe days of the Messiah - many Jewish sagesdraued that the
Torah will undergo change. For example, a passagayikra rabah 9:7states: 'In the
Time to Come all sacrifices will be annulled, bhatt of thanksgiving will not be
annulled.’ This passage is cited by numerous aitiggyrincluding Nahmanides in his
commentary on Leviticus 23:17. It appears to befarence to the messianic era and not
the time of resurrection, since the proof textc&ifit®m Jeremiah 33.11 is a messianic
prophecy.

In Leviticus Rabba, it is stated that all sacrifi@nd prayers will be abolished in
the Messianic days, except for the thanks offerangs thanksgiving prayers,
because, as Isaac ben Judah Abrabanel (1437- ésplR)ns, in those happy days
there will be no Evil Inclination and thus no s, that no offerings or prayers to
atone for transgressions will be needed. Of colrseéticus Rabba was written in
the fifth century, that is, about four hundred eaifter the destruction of the
Temple and the cessation of the sacrificial rituddich made it relatively easy for
the authors to contemplate such a contingency."
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Changes to the Torah in Olam Hazeh

But even in this age, calledam hazehye find evidence that Torah is not as immutable
and unchanging as Rambam and the Rabbinic traditoardd maintain. For it is
instructive to consider how Moses himself changerhi during his own lifetime when
he first instructedb’nei Israelto eat the Passover in their individual homes (irs0l2)
but later commemorated its observance “at the platethe LORD will choose, to make
his name dwell there” (Deut 16:2). Later still therah was modified to allow meat to be
eaten that was not slaughtered at the sanctuargasrificial act (compare Leviticus 17
and Deut 12:15-16). This is also seen in the varlaws concerning the gathering of the
manna were annulled after the Israelites took Essse of the land. In short, because
historical circumstances had changed, some oflthe taws given to the wilderness
generation were annulled and newer ones created.

Jesus also indicated that Moses had changed th@mgezt God’s Torah imlam hazeh.
For instance, consider this verse from Matthew'spgd:

They said to him, "Why then did Moses command angite a certificate of
divorce and to send her away?" He said to themgdBse of your hardness of
heart Moses allowed you to divorce your wiviest from the beginning it was not
so." (emphasis mine) (Matt 19:7-8)

These words of the Mashiach clearly imply that Mos@s permitted to command things
that were not originally from the LORD “on accowrfthe hardness of men's hearts.”
That is, God permitted Moses to institute "lawsjaing divorce (thget) because He
knew that the people would act contrary to His @erfvill.

Consider also how King David appears to have tamded (i.e., changed) the literal
words of Torah in light of Hashem'’s covenant witmh and the subsequent revelation
that came to him as Hashem'’s prophet. For indesadddid add to the words of Moses
by devising and planning the Bet Hamidash - thg A@mple - that would be
constructed by his son Solomon in Jerusalem:

Then David gave Solomon his son the plan of thélmde of the temple, and of
its houses, its treasuries, its upper rooms, andfiter chambers, and of the room
for the mercy seat; and the plan of all that heihadind for the courts of the
house of the LORD...for the divisions of the préesihd of the Levites, and all the
work of the service in the house of the LORD; fibtlae vessels for the service in
the house of the LORD...also his plan for the goldeariot of the cherubim that
spread their wings and covered the ark of the caveof the LORDAII this he
made clear to me in writing from the hand of theRID) all the work to be done
according to the plan.
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Then David said to Solomon his son, "Be strong@ndageous and do it. Do not
be afraid and do not be dismayed, for the LORD @wdn my God, is with you.
He will not leave you or forsake you, until all therk for the service of the
house of the LORD is finished.

1 Chronicles 28:11-20

What's going on here? It is clear that King Davidsxchanging the Torah of Moses from
the mishkan-centered sanctuary, to a temple-caehtznectuary. Moreover, he was also
changing the duties of th@hanim(priests) and their age requirements (plus adding
new schedule of service for them). Note especthby the text from 1 Chronicles states
that these changes to the pattern explicitly contedrio Moses were sanctioned as
being the result of a revelation from the LORD Hatiis
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All this that the LORD made me understand by Hisdhan me, | give you in writing --
the plan of all the works (1 Chronicles 28:19)

Someone might argue that this was not really agdanh Torah, but then we will need to
rather loosely construe the meaning of the ternafige” here, since David’s
modifications of the sacred pattern that Moses instsucted to follow touched on every
aspect of thenishkanand its parts, including the role of the very gti®od and its
activities. In fact, the translation of the Mostaecmulation of the mishkan to the Bet
Hamikdash amounted to an enormous change in theflihe Jewish people, and was
only justified if Melech David was truly and divilyeauthorized to transcend the clear
instructions given by the Lord in the Torah of Msse

Furthermore, according to the rabbis themselved tneh was (somehow) changed the
Second Temple was destroyed in the year 70 AD lamddcrificial system was
abandoned. But does this not affect the meanifigpdh, especially when you consider
thatnearly halfof the 613 commandments of the written Torah auad in the book of
Leviticus, theTorat Kohanim(laws of the priests), and much of the writingridun the
Talmud is based upon it? It is only by means obnaibal reinterpretation (i.e., change)
of the Torah that Judaism - as a non-Temple-bagsdrma - could continue to exist in the
world, despite the teaching of Yohanan ben Zakkai Jewish sage of the first century,
who is credited with the dogma that animal saa#icould be replaced with prayer and
acts of lovingkindness:

Rabban Yohanan ben Zakkai once was walking witllisisiple Rabbi Joshua
near Jerusalem after the destruction of the Tenaebi Joshua looked at the
Temple ruins and said: "Alas for us! The place Whatoned for the sins of the
people Israel through the ritual of animal saceifies in ruins!" Then Rabban
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Yohanan ben Zakkai spoke to him these words of odmBe not grieved, my
son. There is another way of gaining atonement éwaungh the Temple is
destroyed. We must now gain atonement through defddsingkindness.” For it
is written, "Lovingkindness | desire, not sacrifi¢elosea 6:6)Siddur Sim
Shalom(Avot DeRabbi Natan) Jules Harlow, ed. (New Yddkiited Synagogue
of Conservative Judaism)

Indeed, this “Judaism without the Templg/passed nearly half of the explicit
commandments given by God to Moses in the Twhale simultaneously establishing
rabbinic Judaism as the interpretive authorityhef Torah for Jews throughout the
Diaspora. Surely this change in authority indicaehange in the Torah!

Brit Chadashah and Torah

After Jesus came to ransom Israel from her sindgshiach ben Yosefthe Suffering
Servant of Isaiah 53), the Second Temple was dextrand the Jewish people began to
suffer their nearly 2,000 year long Galut (exiarious exegetical techniques were
subsequently employed by the rabbinical traditmedtablish a form of Jewish worship
that did not require the presence of an earthlyglepand Torah became a matter of
inward observance, with prayer substituted for ahisacrifices, etc.

Messianic Jewish believers instead understoodttleailew Covenant (Jer 31:31-33) was
beginning to be fulfilled, an “already-not-yet” tdaof affairs that awaits awaits complete
eschatological fulfillment when Jesus returnd/ashiach ben Davitb establish His
kingdom in Jerusalem. Meanwhile the inner meanirip® Torah, distilled as the
commandment to love God and one another by theahiigy power of theRuach
Hakodeshthe Holy Spirit), becomes the guiding principfetee life of faith.

The book of Hebrews provides the main New Testaro@mmentary on this "new"
covenant, quoting directly from the Jeremiah refeesto establish its application through
the work of the Mashiach on our behalf (Hebrews®8 Interestingly the word "new”
used ikainosin Greek, a word that does not mean "renewedtdiber "unheard of,"
"entirely new," or "unique." Now the words of thevenant are one thing, and the
covenant itself is another. The new covenant chatigeway of obtaining justification
and righteousness before the LORD (through faitihéngrace of God as demonstrated in
the offering of His Son as our kapporah (atonemiant$in), but it does not change the
inner meaning of the Torah to love the Lord antbt@ one another (as these examples
from the new covenant writings will attest):

Owe no one anything, except to love each otheithi@one who loves another has
fulfilled the law. For the commandments, "You shadt commit adultery, You shall
not murder, You shall not steal, You shall not ¢gvand any other commandment,
are summed up in this word: "You shall love youighbor as yourself." Love does
no wrong to a neighbor; therefore love is the fiutig of the law. (Romans 13:8-10)
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For the whole law is fulfilled in one word: "Youalhlove your neighbor as
yourself." (Galatians 5:14)

For this is the message that you have heard frerbelginning, that we should love
one another. (1 John 3:11)

So whatever you wish that others would do to yaualdo to them, for this is the
Law and the Prophets. (Matt 7:12)

And one of them, a lawyer, asked him a questidegbhim. "Teacher, which is the
great commandment in the Law?" And he said to hifou shall love the Lord
your God with all your heart and with all your samd with all your mind. This is
the great and first commandment. And the secohkiest: You shall love your
neighbor as yourself. On these two commandmentsrdkall the Law and the
Prophets." (Matt 22:40)

And behold, a lawyer stood up to put him to the, teasying, "Teacher, what shall |
do to inherit eternal life?" He said to him, "Whstvritten in the Law? How do you
read it?" And he answered, "You shall love the Lywdr God with all your heart
and with all your soul and with all your strengtidawith all your mind, and your
neighbor as yourself." And he said to him, "You &awnswered correctly; do this,
and you will live." (Luke 10: 26-29)

Conclusion

To ask the question whether “Torah” can be chamgedviously a bit more complex
than we first might suppose. First we need to @efvhat is meant by the word “Torah,”
and then we need to considethiit meaning of Torah is subject to change.

If Torah is understood to generally refer to theotal law” as an imperative of human
reason to live according to duty, it is obvioustthizach a universal principle is not subject
to change, but it also immediately produces a sehabenation within our hearts, since
our moral condition is thereby revealed. The vaiteonscience is a witness that we all
violate the standards of decency and justice ayalar basis. We all have an intuitive
sense of moral “cause and effect” and yet we elthelin conscious despair of our lives,
or we (irrationally) hope to be exceptions to tleedict of the law. However, just as it is
impossible for the sum of 2+2 to not equal 4, ®ydtare no valid exceptions to the duty
to obey the perfect and moral law of God (note, énmv, that so understood the law is a
“mirror” only if we choose to look “into it” (as ggosed to looking “at it”). In other
words, it takes personal integrity and courag®td lat yourself and to confess your
alienation and guilt before the moral law. By sando however, a hope is introduced for
divine grace and deliverance, an “alien” righte@ssnthat can be obtained by faith).
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If Torah is restricted to mean the literal, writt®ords of Moses (as preserved in the
Sefrei Toralof the Jewish scribal arts), then it is evideutt ihhas indeed physically
changed, since (textual criticism of the Masoradeajsiwe know that the original script of
the Torah Ketav ivr) was later changed to ketav Ashurit by Ezra aedtlen of the

Great Assembly sometime after the Babylonian exllkis statement is born out not only
by qualified paleo-linguists, but also by the Tathitself(Sanhedrin 21b).

On the other hand, if Torah is meant to mean rgitthe written words of Moses, but
also the entire tradition of the rabbis over theteges (i.e.halakhal), then likewise we
understand that it has been subject to variousgesaim its historical interpretation and
praxis over the centuries. This can be seen mastatically in the radical departure
from the writings of Moses regarding the role afeanple-based Judaism as advocated
by Rabban Yohanan ben Zakkai and the Rabbinicttoad] since nearly half of the
explicit commandments of the Torah are now considéchanged” in their status for the
Jews of the Diaspora. These changes in the Toeatoday seen in the various
interpretations of Jewish hashkafah (theology)iartie various liturgical practices of
the Reconstructionist, Reform, Conservative, anti@ox schools of Jewish thought.

Indeed, even the Jewish sages themselves admthéh@brah and its observance are
subject to the variouslamim(ages) that are in effect. @am Haba(the world to come),
the mitzvot “will be nullified” (Schneerson), sintdeey will be about as useful as lighting
a candle to see inside a room suffused with dsectight. Inyemot hamashiactihe

days of the Messiah), the sacrifices to be offendte (fourth) Temple will be
thanksgiving offerings (rather thahatat(sin) orasham(guilt) offerings). And perhaps
more controversially, even @lam Hazel(this world) we see how Moses changed some
of the laws he wrote previously to accommodate mewgaditions for the people, and

King David later transcended the explicit laws canming themishkanby additional
revelation from the Lord regarding tBet Hamikdasl{Temple).

Since the word Torah itself means “instruction™direction” about how to live rightly
before God and man, it should not be surprisinget®how it can change in relation to
the covenants the God has established with margaddwvith Israel. If one divine
agreement is made but later is transcended, fangbea then the terms of the later
agreement (i.e., the instructions about how tagfly related to God in light of that
agreement) will likewise change. This is admittied,example, in the case of the
additional laws given to Israel in the covenant tflases mediated with God at Mount
Sinai, which was later ratified by the “sprinklin§blood” and the eating of the covenant
meal by the 70 elders. Surely these added laws govéhe nation went beyond those
given to Noah, and yet they are both consideremélimstructions about how to be
rightly related to God.

In the case dbrit chadashahthe New Covenant, the various civil, ceremoraakl
dietary laws of the writings of Moses are made t#ispbut the inner meaning of the
moral law’s commandments are clearly retained. iEha&so in accord with various
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traditions of the Jewish sages, who distilled th& &ws of the Torah down to the rule of
faith (“the just shall live by faith”).

The New Covenant is based on the “new altar” of'&edcrificial love for us that
transcends both the “karma” of the moral law (drehtidah k'neged midagmeasure for
measure) of moral reasoning) by removingkbeklah(curse) of the sinner by tlolhen
(grace) anathesedlove) of God. However, those who choose to sender the
(Levitical) tabernacle have no access to this ghabrews 13:10), since it is
paradoxically restricted to those who willingly dess their inability to keep the moral
law of the Lord (with its ritual practices expredse the Levitical system), and who
therefore appeal to the God of Israel for evengdtapparah(atonement) through the
sacrificial death of Jesus as the “Lamb of God w#kes away the sins of the world”
(John 1:29). Indeed, Jesus alone satisfies thel meapairements of the Torah, and as the
“Second Adam” represents us before God as an edfadn and Inheritor of paradise.
All who trust in Him as both their sacrifice fonsand theiKohen Gadol[High Priest) of
the better covenant are graciously decldraddikby God. IndeedThe just shall live by
faith.

The word “Torah” should not, therefore, be exclespMinked to the (conditional)
covenant made with the nation of Israel at Mouniagisince the deeper covenantal
purpose of God has always been to removédiedah (curse) from humanity through the
sacrifice of His Son as the “Lamb of God slain loefthe foundation of the world” (Rev.
13:8):
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He (Jesus) was foreknown before the foundatioheofwmorld but was made manifest in
the end of days for your sake (1 Peter 1:20)
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